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EVIDENCE OF GOD'S EXISTENCE. 


TO the true knowledge of God it is necessary to perceive 
and understand the evidence, which proves that there is an 
intelligent being, who is self-existent. This evidence is de- 
rived from the existence of mutable and dependant beings, 
that can not have existed for ever, nor have brought them- 
selves into existence, nor have begun to exist without a cause. 
From the nature of the mutable and dependant beings that 
exist, it is evident that they were brought into existence by 
some cause that designed they should exist. The first anc 
supreme cause of all] things that have begun to exist, could 
have no beginning of his own existence. Mutable and de- 
pendant beings afford constant and complete evidence of the 
eternal existence of such a being, as is intelligent and self- 
existent. ‘This self-existent and intelligent being is the only 
living and the ever living God. 

When children are taught that there is a supreme being, 
from the creatures he has made, they sometimes ask, who 
made God? And such persons as are not children in years. 
sometimes inquire, how came God to exist? On this subject 
infidels pretend that they may as welt believe that other 
beings should exist without a cause, as that God should exist 
without a cause. But children are to be informed, that a 
being, who should be made to exist, could notbeGod. They 
are to be taught that God was never brought into existence, 
either by himself, or by any other being; and that he never 
began to exist, Sut has existed forever. !nfidels should be an- 
swered, that it is absurd to believe that mutable and dependant 
beings should exist without a cause. For this reasou we are 
convinced and persuaded of the existence of the supreme 
being, who has created and preserves and governs all things ; 
and as it is absurd to believe that the supreme being should 
be made, or should begin to exist, we are convinced and per- 
suaded that he is self-existent and eternal. ‘The self-existence 
of the Deity implies that there is in his nature something which 
renders his existence necessary. ‘The necessity of the divine 
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existence is a mystery, which never can, 4s there is reason to 
believe, be comprehended by created beings. But though 
they may never know in what the necessity of the divine exis- 
tence consists, yet they may know, that in the supreme being 
there is something which renders his existence absolutely 
necessary. Necessary self-existence is certainly essential and 
peculiar to the supreme being; and it is unwise and absurd 
to object against the existence of God, what the very essence 
of his nature implies. To acquire the true knowledge of the 
divine existence, we must search the volume of creation. 
This volume does not merely require us to believe that God 
exists ; but it exhibits the most perfect and delightful evidence 
of his eternal existence. Notwithstanding all the ‘ ungodli- 
ness and unrighteousness of men who hold the truth in un 
righteousness, that, which may be known of God, is manifest 
in them, for God hath shewed it unto them. For the invisible 
things of him, from the creation of the world are ctearly seen, 
being understood by the things that are made, even his eternal 
power and God-head; so that they are without excuse, be- 
cause that when they knew God, they giorified him not as 
God, neither were thankful, but became vain in their imagin- 
ations, and their foolish heart was darkened. Professing 
themselves to be wise, they became fools, and changed the 
glory of the uncorruptible God into an image made like to 


corruptible man, and to birds and fourfooted beasts and creep- 
ing things.”’ 


DIVINE PERFECTIONS, 


The eternity and self-existence of God are evident from 
what has been stated in the preceding article. And as God 
is self-existent, he is absolutely independent. He can, neither 
in any respect nor degree, be dependant on other beings. 
For the least degree of dependance in God is inconsistent 
with his selfexistence, As God is independent, he is also 
immutable. ‘There can be, neither in God nor without Him, 
any thing to produce the shadow of a change in his being, or 
in his perfections. God is omniscient. For he is conscious of 
his own existence and whatever is true respecting himself. 
By his knowledge of his own perfections, he knows whatever 
is possible. And by his knowledge of his own designs, he 
knows whatever will exist; and, by his knowledge of his 
own conduct, he knows whatever is past and whatever is 
wesent. With the perfect knowledge of God is connected 
his perfect wisdom. Such wisdom consists in a capacity to 
perceive and form the greatest, the wisest and best designs, 
and to devise the best means to effect such designs. God is 
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also omnipresent. Without God no other being can exist or 
move. Wherever any creature exists, or acts, or any obiect 
moves, or any event occurs, there God i3 present to create, 
preserve and govern whatever exists. With his other divine 
attributes it is evident, that the supreme being possesses Al- 
mighty power; and that he is perfectly able to do whatever 
he pleases. Such a being always knows what ought to be 
done, and he is able, in every instance, to do what Is wisest 
and best. God, therefore, possesses ’ moral character, either 
holy or unholy. That the moral chafacter of God is perfectly 
holy is evident from the moral discernment with which he has 
endued his rational creatures. By this faculty they can per- 
ceive the moral character of their Creator. And if he were 
unholy, they would be obliged, by their own consciences, 
whenever they should perceive his character to hate and ab- 
hor his moral depravity and deformity. But God has con- 
stantly manifested his moral character before the minds of his 
rational creatures, while they have been required and obliged 
to judge and decide respecting the nature of his moral conduct. 
And even his enemies have been obliged, by the conviction 
of their own consciences, to confess the perfect rectitude of 
God in their creation, formation and destruction, in view of 
the greatest evils they have either felt or feared from his holy 
and sovereign hands. ‘The more fully God displays his 
character, the more clearly do his foes, as well as his friends, 
perceive his perfect goodness. For all his natural perfections 
are under the influence of the most pure, ardent and enlarged 
benevolence. Such benevolence is the essence of God’s 
moral perfection and the supreme beauty and glory of his 
charaeter. 

The perfect rectitude and benevolence of the supreme being 
imply that his affections, designs and actions are perfectly 
holy, just and good in respect to himself, and all other beings 
and all events. By his own moral perfection God is disposed 
to do what is right and whatis best. He is, therefore, disposed 
and determined to produce the greatest extent of holiness and 
happiness that can exist in created beings. IfGod were not dis- 
pee and determined to effect the greatest good that can exist, 

e would not be disposed to do what is best. For it is evi- 
dently best, that the greatest good, which is possible, should 
exist; and it would be an impeachment of the divine character 
to say, that God is not disposed and determined to do what is 
best. Such a disposition and determination do not secure the 
final happiness of every individual any more than they secure 
the present happiness of every individual. And from the 
plainest facts it is certain, that a)! the creatures of God are 
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not now perfectly happy. A great extent of evil, both moral 
and natural, does now exist under the divine government. 
And the existence of evil has sometimes been supposed to af- 
ford an objection against the perfect goodness of God. If 
evil cannot be overruled to greater good, its existence in any 
degree, and in every instance would be inconsistent with the 
perfect goodness of the divine character. But ifevil, whether 
natural or moral, be made, under the divine government, the 
occasion of greater good than could exist without it, then the 
goodness of God will require its existence, so far as it can be 
subservient to the highest good of the universe. The designs 
and conduct of God, in their connexions and consequences, are 
boundless and eternal. Unless we should become omniscient 
we cannot know the final effects that will arise from the ex- 
istence of evil. If any creature should object against the 
perfect goodness of God from the existence of evil, the ob- 
jection may wholly arise from his own ignorance of the extent 
and effects of the divine purposes and conduct. It is, how- 
ever, certain from facts, that are within the compass of our 
very limited knowledge, that good may be caused to arise 
from the existence of evil, And no one has any reason to 
say, that the good which God will cause to arise from the 
evil, that ever shall exist, will not far more than counterbal- 
ance the evil itself. If so, then, although moral and natural 
evil be in themselves wholly undesirable, yet, it is best, all 
things being considered, that they should exist. Itis certain 
that no one has a right to object against the perfect goodness 
of God from the existence of evil, until he can prove that 
God is unable or unwilling to overrule itto his own glory and 
to the greatest extent of knowledge, holiness and happiness in 
his creatures. But thiscan never be proved. The existence 
of evil, then, affords no foundation for any objection against 
the perfect goodness of God. And there is no other supposed 
foundation on which there is ever suggested any objection 
against his perfect goodness. The perfect goodness of God's 
moral character is, then, no more to be denied, or disbelieved, 
or suspected, than his natural perfections. 


REMARKS, 


1. From the perfection of the divine character, it appears. 
desirable, that it should be manifested as fully and clearly as 
possible. The character ofa rational being, whether good ov 
evil, is an interesting object. Our minds are often interested 
by the characters of our fellow creatures, though they are the 
lowest order of rational beings. It has ever been thought, 
that a correct account of human characters is suited to afford 
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important instruction. The holy scriptures place before us 
the character of a large number of our fellow creatures. 
Every person who has read the scriptural history of Noah 
and Abraham, of Joseph and Moses, of Joshua and Samuel, 
of David and Josiah, of Elijah and Elisha, of Nehemiah and 
Daniel, of John and Paul, and of many other persons whose 
characters are recorded in the scriptures, has reason to desire 
that he may always retain the useful impressions which their 
history prodaces on every mind that is not very destitute of 
discernment and sensibility. In all ages and in all nations 
much care and labor have been employed to exhibit and 
perpetuate the characters of such persons as have been dis- 
tinguished for their greatness or goodness. Is it not, then, in 
the highest degree, desirable that the character of the greatest 
and best of beings should be known to all his rationa! crea- 
qures? If mankind were not depraved and sinful creatures, 
the divine character would be to every person an object of 
the most earnest inguiry, and the most delightful contempla- 
tion. ‘The friends of God have always desired to advance in 
their knowledge of the divine character. With the greatest 
importunity Moses said unto God: ‘TI beseech thee, shew 
me thy glory.” And the Psalmist says, “* One thing have I 
desired of the Lord, and that will seek after, that 1 may 
dwell in the house of the Lord all the days of my life, to be- 
hold the beauty of the Lord and to inquire in his temple.” 
While saints have so greatly desired to behold the glory of the 
divine character, they have labored to bring other persons to 
the knowledge of the living and true God. And it is one 
great object of God himself, in all his designs and works, to 
manifest his real character. Though the infinite excellence 
of the Supreme Being can never be fully discovered by finite 
minds, yet his character will arise and shine with increasing 
brightness and glory through eternity; and the manifestation 
of his unbounded perfections will afford the highest delight to 
every being that is pleased with what is supremely excellent 
and amiable. 

2. As God is a being of infinite perfection, it is evident 
that he ought to have a supreme regard to his own glory. The 
glory of God is his perfect and infinite goodness. All other 
objects, when compared with the infinite goodness of God, 
ere as nothing and less than nothing, and vanity. The most 
excellent and valuable objects ought to be the most esteemed 
and loved by rational beings. If God should regard any 
other object more than his own glory, he would prefer an ob- 
ject which is comparatively of little worth to infinite excel- 
tence. God is, therefore, morally obliged to have a supreme 
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regard to his own glory. And in all his works of creation, 
providence and redemption, he intends to glorify his great 
and holy name. Accordingly it is written—“ The Lord hath 
made all things for himself.’ And the hosts of heaven say 
unto God, ‘* ‘Thou hast created all things, and for thy pleasure 
they are and were created.’ And God says by Isaiah—* For 
my name’s sake will I defer mine anger, and for my praise 
will I refrain for thee, that I cut thee not off. For mine own 
sake, even for mine own sake will Ido it; for how should my 
name be polluted? and I will not give my glory to another.” 
We are taught, in the Lord’s prayer, to offer, as our first 
petition, a request, that the name of God may be glorified. 
And we are commanded to glorify God by all our powers and 
in all our actions. It is written, ** Glorify God in your body 
and in your spirit, which are God’s.”? And again, ** Whether 
ye eat or drink or whatsoever ye do, do all to the glory ot 
God.” Mankind have, naturally, a supreme regard to them- 
selves; they therefore refuse to regard the glory of God. 
And they are displeased, because he makes his own glory his 
supreme object. But no other object is to be compared with 
ihe glory of God; and the glory of his great and holy name 
ought to be supremely regarded by himself and by all his ra- 
tional creatures. 

3. From the infinite perfection of the divine character, i 
must appear desirable, that God should do with all things as 
he pleases. He has a perfect right to do as he pleases with 
all things. As all created beings have received from him 
their existence, they are, in the highest sense, his property. 
And sureiy God has a right to do what he will with his own. 
He has the same right to dispose of all things according to 
his pleasure, as he has to bring into existence such creatures 
as he pleases. As God has aright to do as he pleases, so it 
is certain from the perfection of his character, that he will 
always please to do right. As he knows all things, he can- 
not do wrong through ignorance. As he is porfect in good 
ness, he is always disposed to do what is best. And as he is 
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. Almighty, he cannot be controled nor be prevented from do- 


ing his own pleasure. From the infinite perfection of God, it 
‘s certain that whatever he does istwisest and best. Is it not 
then desirable that he should do his pleasure in respect to all 
things? The perfection of the divine character lays a founda- 
tion for the utmost composure and satisfaction respecting the 
concerns of the universe. Hence God requires all creatures, 
in view of his character, to be submissive under his conduct. 
ile says, * Be still, and know that lam God ; I will be exalt- 
ed among the heathen; I will be exalted inthe earth.” All 
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holy creatures are pleased that God reigns. And they rejoice 
to ascribe unto him the kingdom and the power and the glory 
forever. The Lord Jesus Christ, when he was on earth, re- 
joiced in view of the divine sovereignty. [tis written, * In 
that hour Jesus rejoiced in spirit and said, I thank thee, O 
Father, Lord of heaven and earth, that thou hast hid these 
things from the wise and prudent, and hast revealed them unto 
babes ; even so, Father; for so it seemeth good in thy sight.” 
In view of the most distressing calamities that were to befall 
Eli’s house, he said, “It is the Lord; let him do what seem- 
eth him good.” From the perfect character of God, it is evi- 
dent, that his pleasure must always, accord with infinite wis- 
dom and goodness. It is therefore desirable, that he should 
dispose of us and of all creatures as he pleases. 

4. Since God is a being of infinite perfection, there can be 
no reason for any objection against his purposes. The pur- 
poses of God must be consistent with his character. He cer- 
tainly can form no purpose that is contrary to his infinite per- 
fection. There isthen no more reason to find fault with the 
divine purposes than with the divine character. As God isa 
being of infinite perfection, all his purposes are perfect in 
wisdom and goodness. They, then, who oppose the purposes 
of God, oppose what is wisest and best. Opposition to the 
divine purposes is enmity against God himself, No objection 
against the purposes of God can have any foundation, unless 
it be first shewn, that he is an evil being. For his purposes 
are as holy, just and good as his character. Every being, who 
truly loves the divine character, and regards what is wisest and 
best, must be highly pleased with the purposes of God. To 
every good being it must appear infinitely desirable, that God 
should do his pleasure in the armies of heaven and among the 
inhabitants of the earth; and that he should, as the Apostle 
- declares, “ work all things after the counsel of his own will.” 
The late worthy and pious Dr. Strong, of Hartford, has the 
following observations on this important subject. ‘The 
divine determination of all things is a doctrine pleasing to a 
holy heart. ‘There needs only a sufficient degree of love and 
confidence in God to make the doctrine agreeable. A holy 
mind can have no rational motive to oppose the sovereign de- 
crees of God. If God be wise and good and able to create 
and govern in the most perfect manner, certainly it is best 
this should be the case. We must either deny these perfec- 
tions of the Deity, or own the doctrine to be excellent, or that 
our own hearts are not willing the best should take place.— 
To deny this doctrine in its consequences falls little short of 
eas the supreme existence, If the doctrine could be 
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proved untrue, it would instantly spread a gloom over the 
universe, which could not be dissipated. If the doctrine had 
been unknown and were now revealed, the humbie, the holy 
and all, who delight in the character of God, would rejoice in 
the discovery, as an era of light, beaming through a whole 
eternity tocome.” There can be no solid objection against 
the purposes of God. His purposes are his glory and the joy 
of all holy beings. They, who have any real gooduess. in 
view of the divine character, will be disposed to exclaim, 
* The Lord reigneth; let the earth rejoice ; let the multitude 
of the isles be glad thereof.” The holy inhabitants o/ heaven 
forever sing, * Alleluia; for the Lord God omnipotent resgn- 
eth.’ From the infinite perfection of the divine character, it 
may easily be seen, that every objection against the purjoses 
of God must arise either from a great degree of ignorance or 
of wickedness. 

5. From the infinite perfection of God, it is evident that all 
rational creatures must be forever bound to love him with 
supreme affection. ‘The most excellent and amiable being 
ought to be loved more than any other being. And God is 
not only more excellent than any other being ; but he is more 
excellent than all other beings. His perfections are infinite. 
The worth of all other beings is not for a moment to be com- 
pared with the eternal and unbounded perfection of the living 
and true God. As his perfection is unchangeable, he ought to be 
supremely loved by all rational creatures as long as they exist. 
The obligation, by which they are bound to love God, is found- 
ed upon the perfection of his character. - As his character never 
changes, the obligation to love him supremely mustcontinue for- 
ever. To his ancient people God said by Moses, * Hear, O 
Israel; the Lord our God is one Lord. And thou shalt love the 
ard thy God with all thy heart and with all thy soul and with all 
thy might.””, Though all mankind have transgressed the law of 
perfect love, yet it is impossible to destroy or lessen their 
obligation to obey this law. The Lord Jesus Christ, who 
came into the world to save sinners from the curse of the Jaw, 
was very careful, in his first discourse to teach his hearers, 
that he had not come to destroy the law, and that it never 
could be destroyed. He said, ** Think not that | am come to 
destroy the law or the prophets: Iam not come to destroy, 
but to fulfil. For verily ] say unto you, ’till heaven and earth 
pass, one jot or one tittle shall in no wise pass from the law, til! 
all be fulfilled.”” When a certain lawyer asked him, saying, 
‘which is the great commandment in the law. Jesus said 
unto him, “ Thou shalt fove the Lord thy God with all thy 
heart and with all thy seul and with all thy mind.” Though 
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the Apostle labored to establish the doctrine of justification 
by faith without the deeds of the law, yet he was careful to 
assert and maintain the perpetual obligation of the moral law. 
He says, *“*Do we then make void the law through faith? 
God forbid; yea, we establish the law.’? Though he was 
seusible that he was condemned by the law, yet he declared 
that it was holy. just and good. And he blamed and condemne 
ed himseit tor every action and affection which did not accord 
with the law. The law which requires supreme and perfect 
love tu God, is founded on the pertection of his character. 
And no rational creature can ever be released from his obli- 
“eng to obey this law. As God 1s a being of infinite excel- 
ence and pertection, he is infinitely more worthy of esteem 
and love than all other beings. 

6. From the perfection of the divine character we may see 
the evil aud hateful nature of sin. For every sin is enmity 
and opposition to the infinite perfection and beauty of the 
supreme being. And it is as evil and hateful, as what it op- 
poses is good and lovely. As much as God loves his infinite 
perfection, so much dees he hate sin. And he is constantly 
saying to sinners— O, do not this abominable thing that I 
hate.”? God is represented as being grieved at his heart by 
the wickedness that prevailed in the earth before the flood.— 
And he often declares his perfect hatred of sinners and his ab- 
horrence of their evil conduct. In the scriptures he repre- 
sents himself as troubled, wearied and oppressed by the wick- 
edness of transgressors. God views sin as enmity and oppo- 
sition against the infinite perfection and beauty of his charac- 
ter. Itis written, ** The carnal mind is enmity against God.” 
In view of the divine character every real penitent abhors 
himself. Job said unto God, “1 have heared of thee by the 
hearing of the ear, but now mine eye seeth thee. Wherefore 
I abhor myself and repent in dust and ashes.”? Whoever 
shall see sin, as it is in its own nature exceedingly sinful and 
totally opposed to the infinite purity and perfection of the 
divine character, will be sensible, that it is evil and hateful 
beyond description and conception. 

7» From tle perfect goodness of God, it is evident that he 
must be greatly displeased with sinners. Every good being 
hates what is evil. In proportion to the goodness of any 
being is his hatred of sin, which is the greatest and the worst 
of all evils. How then must sinful creatures appear in the 
sight of God, whose goodness is pure, perfect, eternal and 
infinite? ‘Chey must be proper objects of his deepest hatred 
and displeasure. His hatred of sinners is as great as his 
goodness. {nthe scriptures God has expressed the strongest 
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disapprobation and displeasure against sinners. The Psalmist 
says unto God, ** Thou hatest all workers of iniquity.” He 
also says, ‘* God is angry with the wicked every day.” And 
again, “ The wicked and him that loveth violetce, his soul 
hateth.”? And the Apostle says, ‘‘ The wrath of God is re- 
vealed from heaven against all ungedliness and unrighteous. 
ness of men, who hold the truth in unrighteousness.” Such 
fearful expressions of the divine displeasure against sinners, 
perfectly accord with the infinite goodness of the divine charac- 
ter. By his conduct, as well as by his word, God has often 
expressed the greatness of his displeasure against sinners.— 
By the destruction of the old world, of Sodom and Gomorrah, 
of the Egyptians, of the Israelites in the wilderness, and by 
his terrible judgments, which have been abroad in the earth 
during successive generations, God has shown his holy wrath 
against sinful and guilty creatures. And by the eternal pun- 
isbment of sinners he will forever manifest the greatness of his 
goodness and his perfect hatred of sin. According to the 
scriptures, they who are not led to repentance by divine 
goodness and forbearance, are constantly ‘‘treasuring unto 
themselves wrath against the day of wrath and revelation of the 
righteous judgment of God, who will render indignation and 
wrath, tribulation and anguish unto every soul of man that 
doeth evil.” It is from the perfect goodness of God, that 
arises his great and dreadful displeasure against sinners. 

8. From the perfect character of God it is evident, that they, 
who sin against him, deserve the curse of the law. They 
oppose a being of perfect goodness, and they deserve to sul- 
fer his wrath and curse.. For the spirit, with which they hate 
and oppose God, is in its very nature a criminal and guilty 
spirit. And frum such a spirit guiltiness, or desert of punish- 
ment, is forever inseparable. Accordingly the law, which is 
holy, just and good, denounces the wrath and curse of God 
against every sinner. It is written, “Cursed is every one, 
that continueth not in all things, which are written in the law 
to do them.’”? Again it is written, “The wages of sin is 
death.” And again, “ The soul, that sinneth, it shall die.”— 
According to the law, evil and only evil for ever is threatened 
to every sinner. The Angels, that sinned, were condemned 
to endless punishment without the offer ofany remedy. And 
according to the law and the gospel too the same endless pun- 
ishment is deserved by every sinner of the human race.— 
Every one, who perceives the infinite perfection of God, wil! 
be convinced that the law, which condemns sinners to the 
pains of endless death, is holy, just and good. No one can 
deny that sinners deserve the curse of the law, unless he has 
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an heart to deny the real excellence and glory of God and the 
intrinsic vileness and guilt of sin. The iil-desert of sinners 
accords with their wickedness ard criminality in their enmity 
against the perfection of the divine character. According to 
the law of perfect rectitude and justice every sinner Ceserves 
the wrath and curse of God ferever. Such is the punishment 
which the law threatens to sinners. And so long as God is 
a being of infinite perfection, they, who sin against him, will 
for ever deserve the curse of the law. 

9. As God is a being of infinite goodness, it never could 
have been known, without a divine revelation, that sinners 
could be forgiven and restored to his favor. The goodness 
of God is directly opposed to sinners; and it would induce 
him to manifest his hatred of sin by their eternal punishment, 
if they be treated as they deserve. No one, who had a right 
knowledge of the divine character, could ever suppose that 
sinners could be forgiven and saved from punishment without 
an adequate atonement. And the possibility of an atonement, 
or of any foundation on which God could consistently forgive 
sinners, must have been forever unknown and perfectly incon- 
ceivable by created beings, if God had not been pleased to 
reveal it. That God can be holy, just and good and yet save 
sinners, who deserve his eternai displeasure, is the greatest 
wonder that was ever placed before the minds of rational 
beings. The design, method and foundation of salvation, as 
they are revealed in the gospel, manifest in the highest de- 
gree, the knowledge, wisdom, power, goodness, grace and 
truth of God. The deserved punishment of sinners ts plainly 
an act of goodness. How that goodness, which disposes and 
obliges God to punish sinners, could devise and lay a founda- 
tion for their forgiveness, no created being could ever have 
conceived without the instructions of divine revelation. The 
scriptures plainly teach us that God could not be just and yet 
justly sinners without an atonement. ‘The doctrines of atone- 
ment and forgiveness through a Mediator are known only by 
the hight of divine revelation. They, who reject divine reve- 
Jation, cannot know in what way sinners can be forgiven, nor 
even that their forgiveness is possible. A true knowledge of 
the perfect character of God would forever enclose sinners in 
darkness and despair, unless he had devised and revealed a 
way for their pardon and deliverance from the pains of ead- 
less death. 

10. The infinite perfection of the divine being urges every 
person to turn unto Him and secure his friendship. ‘They, 
who are entitled to the love and friendship of such a being, 
must be safe and happy. But they. who remain under his 
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displeasure, must perish without remedy. In the gospel God 
has plainly shown us his perfect and glorious character, He 
has also shown us how we may obtain forgiveness and enjoy 
his love and favor forever. He offers, even to the chief of 
sinners. pardon and salvation through the death of the Lord 
Jesus Christ. And they, who repentand turn to God through 
him, shall be safe and happy and glorious forever. And does 
not the infinite perfection and glory of God urge and bind 
every person to turn to himand secure his friendship? It is 
written, * Seek ye the Lord, while he may be found; call ye 
upon him, while he is near. Let the wicked forsake his way 
and the unrighteous man his thoughts ; and let him return unto 
the Lord and he will have mercy upon him; and to our God, 
for he will abundantly pardon.” But the perfect goodness 
of God wiil induce and oblige him to take “ vengeance on 
them. that know not God and that obey not the gospel of our 
Lord Jesus Christ; who shall be punished with everlasiing 
destruction from the presence of the Lord and from the glory 
of his power.’ It does, then, most deeply concern every per- 
son to turn unto God through Jesus Christ and secure his 
friendship and favor, while he stands and pleads and waits to 
be gracious. 


S| 
THE GOODNESS OF GOD. 


Though the goodness of God is more celebrated by the 
sacred writers than any other divine attribute, yet mankind are 
more disposed to call his goodness in question than any other 
of his amiable and glorious perfections. ‘They are ready to 
imagine, that his power, his wisdom and justice militate 
against his goodness. Could the real sentiments of all man- 
kind be ascertained in this case, it would undoubtedly appear, 
that a great majority of mankind disbelieve the coctrine, 
which is so fully and frequently taught in the scriptures, that 
God is good and that his mercy endureth forever. But if this 
doctrine be true and can be shown to be true, it cannot fail to 
set the divine character and conduct in the most amiable 
light. It is therefore proposed to illustrate the nqture, the 
extent, the degree, and the duration of divine goodness. 

I. It is proposed to consider and illustrate the pature of 
God’s goodness. And it is evident, that his goodies must 
comprise two things. ‘The firstis a pure benevolence to his 
creatures, or areal pleasure in their happiness. Te takes a 
true and proper delight in their good and makes their happiness 
his own. He loves them as he loves himself, and values their 
good as he values his own felicity. This is, indeed, the 
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essence of God’s goodness. Aad with this pure benevolence, 
or good will to his creatures, is intimately connected his dis- 
position to make his creatures happy, or to bestow good upon 
then. Accordingly the Psalmist ascribes these two thiugs to 
the Father of mercies. He says unto God, “ Thou art good, 
and doest good.” A love tothe happiness of his creatures, 
simply considered, and a disposition to do them good, is all we 
can conceive to belong to the goodness of God. 

Ii. It is proposed to illustrate the extent of divine good- 
ness. We read, ‘* The Lord is good to all; and his tender 
mercies are over all his works.” This declaration implies, 
that God feels benevolently to all his creatures, which are 
capable of enjoying good, or suffering evil. But it is only 
sensitive creatures, or percipient beings that are susceptible 
of guod or evil, happiness or misery. ‘T’o all these, in dis- 
tinction from inanimate objects, God is good. He is good to 
all the rational and irrational creatures that live and move 
upon the earth. But as this may not be readily admitted, it 
may be necessary to make it fully appear by several consider- 
ations that shall be suggested, 

1. There is the same reason, in the nature of things, that 
God should feel benevolently to add his creatures, as that 
he should feel benevolently to any. The primary ground for 
exercising benevolence towards any creature is ils capacity 
for happiness. So the words of Solomon imply, when he says, 
“ The righteous man regardeth the life of his beast.” He ts 
good to his beast, because his beast is capable of enjoving 
good. All men, whether holy or unholy, are capable of both 
holiness and happiness. And this capacity renders them 
proper objects of divine as well as human benevolence. God 
knows the various capacities of all his rational aad irrational 
creatures ; and he desires the good of all, in exact proportion 
to their capacities of enjoying and doing good. He beholds 
thein all with an impartial eye, and weighs them all in an 
equal balance, and treats them according to their true weight 
end importance in the scale of being. He loves the happiness 
and hates the misery of every creature he has brought into ex- 
istence, simply considered, from the highest angel to the lowest 
insect. The smallest, the meanest and the vilest of his crea- 
tures are objects of his benevolent affections. The goodness 
of God, therefore, extends to the utmost bounds of creation. 

2. The scripture gives us the same representation of the 
universal extent of the divine benevolence. In the thirty- 
third psalm David declares, “ The earth is fud/ of the good- 
ness of the Lord.?? Again in the hundred and nineteenth 
psalm he savs, “The carth, O “ord, is full of thy mercy.” 
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And again in the hundred and fourth psalm, “O Lord, how 
manifold are thy works! in wisdom hast thou made them all ; 


‘the earth is full of thy riches. So is this great and wide sea, 


in which are things creeping innumerable, both small and 
great beasts. There go the ships; there is that leviathan, 
whom thou hast made to play therein. These all wait upon 
thee, that thou mayest give them their meatin due season.— 
That thou givest them they gather; thou openest thy hand, they 
are filled with good.” And again he says, * The eyes of all 
wait upon thee ; and thou givest them their meat in due sea- 
son. Thou openest thy hand and satisfiest the desire of every 
living thing.” The scripture also teaches us that the good- 
ness of God extends to all mankind, without any limitation in 
respect to the difference of their characters. Christ says, 
‘¢ He maketh his sun to rise on the evil and “on the good, and 
sendeth rain on the just and on the unjust.” He further says, 


* He is kind to the unthankful and to the evil.” And Paul 


represents God as extending his goodness, not only to the 
christian, but to all the heathen world. He says, “ Who in 
time past suffered aii nations to walk in their own ways.— 
Nevertheless he left not himself without witness, in that he 
does good and gave us rain from heaven and fruitful seasons, 
filling our hearts with food and gladness.” According to 
these and many other passages of scripture, it clearly appears, 
that the goodness of God extends to every living thing or 
sensitive nature; that is, as far as it is possible, in the nature 
of things, itshould extend. It reaches to all that can possibly 
feel its benign influence. 

3. The providence of God confirms the declaration of his 
word concerning the universal extent of his goodness. He is 
every day and every where displaying his kindness and benev- 
olence to every individual creature upon the face of the earth. 
By the regular succession of day and night, of winter and 
summer, seed time and harvest, he displays his constant and 
universal care of every living thing. It is of the Lord’s mer- 
cies that we are not consumed ; and therefore every thing bet- 
ter than complete misery is an expression of kindness to 
every one of the human race. Every living man experiences 
the goodness of God under whatever circumstances he is 
placed. Though “man is born to trouble as the sparks fly 
upward,” and though the world abounds with ten thousand 
natural evils; yet the good enjoyed far surpasses the evil suf- 
fered by mankind even in this present state. One evidence 
of this is the desire, which almost universally prevails among 
men, to live longer in this world. And another evidence is, 
that the great majority of the living live in joy rather than 
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sorrow. ‘This is, in general, a joyful world, which demon- 
strates, that God bestows more good than he inflicts evil on 
the family of mankind. Indeed, it is impossible to point out 
a single living creature on earth, which does not partake more 
or less of divine goodness. We know, both by observation 
and experience, that God’s goodness is unlimited and univer- 
sal. ‘The goodness of God incircles every living person and 
every living creature bere on earth; so that the earth is 
visibly full of the goodness of the Lord. It is now proposed, 
lt. To senile the degree of divine goodness. 

Our Lord said, ‘* There is none good but one, that is God.’ 
He is perfectly and supremely ek His goodness, which is 
his moral perfection is equal to his natural perfections, and is 
to be measured by them. Whatever and whomsoever he loves, 
he Joves with all his heart, with all his mind and with all his 
strength. The infinitude of his goodness is like the infinitude 
of his existence, of his presence, of his power and of his 
knowledge. The goodness of all intelligent creatures is limi- 
ted by their low and limited powers and faculties, and bears 
no proportion to the unlimited goodness of God. His goodness 
is as much greater than theirs as his omniscient knowledge is 
superior to theirs. He has a perfect knowledgé of the powers 
and capacities, the worth and importance, the excellencies and 
defects of the whole intelligent creation ; and he loves those 
whom he does love, infinitely more than they do or can love 
him. God is love, or pure, holy benevolence. And his hol 
love rises unspeakably higher than the holy love of all his 
holy creatures in heaven and earth. He enjoys, unspeakably, 
more happiness in his love to them and their happiness, than 
they do in their love to him and to his glory. He is supreme- 
ly blessed, and his blessedness results from the perfection of 
his holy love and benevolence. God loves and values his 
creatures as much as a being of infinite knowledge and benev- 
olence can love and value them. Ina word, his goodness is 
as great us can be conceived, or as can possibly exist. The 
nextand last thing to be considered is, 

1V. The duration of divine goodness. 

The goodness of God must be as lasting as his mercy ; for 
his mercy flows from his goodness, and is an essential branch 
of it. And the psalmist often declares that the mercy of God 
is unlimited and perpetual in point of duration. He says, 
‘Give thanks unto the Lord, for he is good; for his mercy 
endureth for ever.” And he repeats this last expression, * for 
his mercy endureth for ever,’ no less than twenty-six times 
iu the hundred and thirty-sixth psalm. The Segesis of all 
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of Lucifer was dependant and mutable. The goodness of 
Adam in his primitive state was dependant and mutable. It 
was like the morning cloud and early dew, which soon passeth 
away. But the goodness of God is independent and immuta- 
ble. It is like his existence, without variablesness or shadow 
of change. God is the same. yesterday, to-day and forever, 
in his moral, as well as natural attributes. He can no more 
cease to be good than he can cease to be holy, wise, or just, or 
than he can cease to exist. Though heaven and earth might 
pass away, yet his goodness could not pass away. Though 
he may cause ten thousand thousand changes in the natural 
and moral world; yet his goodness will endure forever. The 
nature, the extent, the degree and duration of his goodnesg 
are all as unchangeable and perpetual as his existence. 


REMARKS. 


1. From God’s perfect goodness to his creatures individual- 
Jy, we may learn how it will operate in respect to them col- 
lectively. Moral virtue, or goodness, has been defined to be 

ure, disinterested, universal benevolence; or benevoience to 
olen in general. But against this definition it has been ob- 
jected. that being in general is a mere chimera, or creature of 
the imagination, which never did, nor can exist. This defi- 
nition, however, appears to be entirely just. For if there be 
a number of particular beings, the sum total of these, collec- 
tively considered, must be being in general. As all the parts 
of an army make the whole army ; so God and all his creatures 
make the whole of beings, which may properly be called 
being in general. Now, if God be good to every individual of 
his creatures, without a single exception, then he must be 
good to all in general. He cannot be good to all parts of 
creation, without being good to the whole of beings. And if 
he be good to all, then he must regard all more than a part, 
and a larger part more than a aan part. A supreme re- 
gard to the general good must necessarily result from a par- 
ticular regard to each individual. Suppose a person’s whole 
interest lies in hts personal property, and he loves every part 
of it according toits real value. Suppose his house is just 
ready to he consumed by the flames. Suppose his property 
lies in different apartments of his house. Suppose he is con- 
vinced he cannot save all his property, which part will he 
endeavor to save? Will he not endeavor to save the most 
valuable part and let the rest be lost? Suppose he has a small 
box which contains all his silver and gold and all his securi- 
ties, which are ten times more valuable than all the other 
articles inhis house. Will he not pass out of one room inte 
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another, and pass by one article after another, till he comes 
to his valuable box and use his utmost efforts to save 
that at the expense of all the rest of his property? This 
must be the consequence of his regarding every article of his 
interest according to its real value. ‘T'ake another similitude, 
Suppose a general has ten thousand men under his command, 
and he loves and regards each individual according to his rea! 
worth and importance. Suppose he is attacked by twenty 
thousand of the enemy. Suppose he can save eight thousand 
of his men, if he will only let two thousand fall into the ene- 
my’s hands. In sucha case, will not his love and regard to 
the general good of his soldiers lead him to save the eight 
thousand, and suffer the two thousand to be taken captive ? 
Take another similitude. Suppose a kind parent has seven 
sons, and he loves each of them with proper, impartial affec- 
tion. Suppose he has an opportunity to dispose of all his 
property in a manner which will be greatly beneficial to six 
of his sons, but rather detrimental to the interest of one of his 
sons. Will not a proper regard to the general good of his 
whole family lead him to prefer that general good to the partic- 
ular and smaller good of one individual ? Now, to apply these 
instances to the great Parent of all; must not God pay more 
regard to the general good of all his creatures than to the par- 
ticular good of one, or a few individuals? His universal and 
impartial goodness must incline him to regard the whole more 
than a small part of his creatures, and to prefer a larger part 
toa smaller part of them. This is a necessary consequence 
of regarding each individual according to his worth nd im- 
portance. And nothing but partial goodness, or rather par- 
tiality itself, can lead any being to prefer particular good to 
general. The apeeal, universal. disinterested goodness of 
God induces him to regard every being according to its real 
importance, individually ; and all beings according to their real 
importance, collectively. By sach pure, perfect and impar- 
tial goodness he is influenced in all his affections, —_ and 
actions. And since God is always actuated by such good- 
ness, it is certain, that, however he may treat individuals, he 
will always do what is for the highest good of the universe. 
So that he will turn whatever exists to the fullest and bright- 
est exhibition of his own goodness, or to the highest glory of 
his greatand holy name. 

2, It appears trom the nature of pure, impartial and univer- 
sal goodness in God, that his seeking the general good of his 
creatures, does not, in the least degree, abate his benevolent 
regard to individuals. His proper regard to individuals can 
never be so great as to outweigh his regard to the whole 























20 THEOLOGICAL [ September, 


creation, It argues no want of love and regard to individuals, 
when he omits to promote their good for the sake of promot- 
ing a more important general good. The man’s saving his 
box of most valuable articles did not argue his want of love 
and regard to his other property. It only argued, that he pre- 
ferred what was more valuable to what was less valuable.~ 
The father’s regard to the general good of his family did not 
argue his want of regard to one individual. Put a five pound 
weight into one scale and a ten pound weight into the oppo- 
site, and the five pound weight will appear to weigh nothing, 
For the balance will as certainly turn according to the ten 
pound weight, as if there were no weight in the other scale. 
But the truth is, the five pound weight still weighs five pounds, 
but not ten. It never did weigh ten pounds, and on this tria} 
its weight cannot balance against ten pounds. So when God 
pursues the general, it outweighs particular good ; but he re- 
gards the particular good as much,as he did before he gave 
it up for the general good. When God destroyed the Egypt- 
jans for the good of Israel ; when he destroyed the Amoriies for 
the good of Israel; and when he destroyed the Babylonians, 
the Persians, the Greeks and the Romans, to prepare the way 
for the coming of Christ, the spread of the Gospel, and the. 
salvation of Jews and Gentiles, he did not disregard the good 
of those nations, but valued it less than the general good of 
mankind. And this holds true, in all cases, in which God 
regards general good more than particular good; or being in 
general more than particutar individuals. On the same prin- 
ciple of impartial and universal benevolence God may and 
does punish a part of his sinful and guilty creatures, while he 
forgives and saves the other part from endless and deserved 
punishment. And on the same principle God acts in respect 
to himself and all his creatures and all events. A true, cor- 
rect and thorough knowledge of the nature, extent, degree and 
duration of the goodness of God, will show the perfect sim- 
plicity and consistency and benevolence of his designs and 
conduct in respect to all his creatures, that exist either in 
heaven, or on earth, or in hell. It is such a knowledge of his 
goodness that induces the various orders of holy angels to 
cry, saying, ‘Holy, holy, holy is the Lord of hosts; the 
whole earth is full of his glory.” Such a knowledge of his 
goodness w’!! for ever cause in heaven ‘as it were the voice 
ofa great witiitude, and as the voice of many waters, and as 
the voice of mighty thunderings, saying, Alleluia ; for the Lord 
God omnipotent reigncth.” Such a knowledge of the good- 
ness of God induced the psalmist, in view of the mercies he 
bestowed upon his friends and of the judgments he inflicted 
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upon his foes, so often to say, “ O give thanks unto the Lord ; 
for he is good: for his mercy endureth forever.” And a 
conviction of the true nature, extent, degree and daration of 
God’s goodness will shut the mouihs of all bis enemies at the 
final judgment and through all the periods of eternity. 


——= 


THE DUTIES AND ENJOYMENTS OF RETIRED DEVOTION. 


Besides the devotions of public worship and the private 
devotions of the family, the duties ef retired devotioa are to 
be performed by every pious person. Almost all the psalms, 
which have been so highly instructing and edifying to the 
people of God, appear to be an expression of the devotional 
affections of the psalmist in his seasons of religious retirement. 
Every person, who has any measure of his devout spirit, will 
follow his example in the performance of the same duties.— 
From the common views and feelings of pious persons, they 
are sensible of the necessity and importance of retired devo- 
tion. Without considering the peculiar circumstances of in- 
dividuals, which may require the performance of peculiar 
duties, itis now proposed to mention the common duties of 
christians in their seasons of religious retirement. 

1. One of these duties consists in meditation upon divine 
subjects. To perform this duty, it is necessary that the at- 
tention and affections be withdrawn from earthly cares and 
from created objects. ‘The being of God and his perfections, 
as they are displayed in the wonders of creation, providence 
and redemption, are the proper. objects of religious medita- 
tions It is, therefore, by having the word of God in their 
hearts, that pious persons are prepared to meditate upon 
divine subjects. When the great objects that are placed bee 
fore us. by the light of divine truth, arrest our attention and en- 
gage our affections, we perform the duty of religious medita- 
tion. Retirement from all other concerns is highly favorable, 
if not absolutely necessary, to the proper performance of this 
duty. ‘there is a great difference between thinking upon 
religious subjects and spiritual meditation. A person may think 
upon religious subjects while he is employed in the common 
labors of his profession. But to have the attentions devoutly 
fixed and engaged upon divine objects, it is necessary to be 
retired from every interruption. ‘The psalmist, during the 
peculiar disturbances that were caused by the rebellion of 
Absalom, employed the silent watches of the night in pious 
meditation. The nature of this duty he describes when he 
says unto God, * IT remember thee.upon my bed and meditate 


ee Rad 









































mae 3 


i, Sei 
Ht ie 
ver 


A 


a here. 
2 


RI 
Si cae ne aera re 
he ae oe 








22 {HEOLOGICAL [ September, 


on thee in the night watches.”” And from the scriptures it is 
evident, that the duty of spiritual meditation is performed by 
pious persons. We are informed, that “Isaac went out to 
meditate in the field at eventide.” Joshua was required to 
meditate in the book of the law day and night. Of the pious 
and happy man the psalmist says, ‘ His delight is in the law 
of the Lord; and in his law doth he meditate day and night.” 
The psalmist also says unto God, “thy testimonies are my 
meditation.” Again he says, “1 will remember the works 
of the Lord; surely F will remember thy wonders of old. I 
will meditate also ofall thy work.”? Andagain, * | remember 
the days of old, | meditate on all thy works; I muse on the 
work of thy hands.’? To meditate on what God is and on 
what he has said and on what he has done is an important 
duty. And it is a duty which every pious person is disposed 
to perform in his retired devotions. 

2. Another duty of retired devotion consists in offering 
praises unto God. By meditation upon divine subjects, a 
person will be led to see many reasons for rendering God 
praises, It is the duty of his people turemember the mercies 
of God in ancient times. And it is their duty to dwell on his 
purposes and promises, as they are revealed in the holy 
scriptures. For all the expressions of his truth, mercy and 
faithfulness they are bound to render unto God devout and 
joyful praises. Every christian ought also to maintain a con- 
stant and lively impression of the goodness and mercy of God 
towards himself, For this purpose he ought often to review, 
in his religious retirement, the scenes through which he has 
passed and the kindness and mercy of God, which he has con- 
stantly experienced. A great part ot the psalms consists 
of joyful praises for divine favors. And we often find the 
psalmist engaged in exciting himself to render praises unto 
God for his mercics. At one time he says, * Bless the Lord, 
O my soul; and all that is within me, bless his holy name. 
Bless the Lord, O my soul; and forget not all his benefits.” 
Again he says unto God, * Because thy loving kindness is 
better than life, my lips shall praise thee. Thus will I bless 
thee while I live. My mouth shall praise thee with joytul 
lips.”? Since the duty of praising God is so great a part of 
pudlic worship, and since every person has great and special 
reasons for praising his holy name, every pious person will 
endeavor to awaken and engage his affections in giving praises 
to God in his retired devotions. 

3. It is the duty of christians to offer their prayers unto God 
in religious retirement. ‘Though Christians he favoured with 
the privilege of public worship in the house of God and of 
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private worship in the family, yet every christian has many 
reasons to enter into his closet and pray to his Father, who 
~seeth in secret. This duty the Saviour enjoins upon his 
disciples in the plainest terms, and enforces by the most 
weighty motives. It is a duty, which every person, who has 
a knowledye of his own character and condition, and a proper 
regard to his spiritual interests, will be prompted by his own 
feelings to pertorm. The psalms of David, in a great degree, 
consist of such prayers as were offered to God in retired de- 
votion, It is only in their seasons of religious retirement, 
that the people of God can call upon him for the mercies, 
which their various circumstances and necessities may require. 
Every consideration that can be urged to induce a person to 
have any regard to God and. the duties of religion, may be 
urged to induce him to call upon his name and ofler his re- 
quests unto him in retired devotion. ‘To meditate upon divine 
subjects is suited to induce and engage a pious person to offer 
praises to God for his mercies. And by offering praises to 
God for past mercies, his people are excited and encouraged 
to offer their present requests unto him with confidence and 
delight. It is. therefore, to be expected, that the duties which 
have now been mentioned, will be performed by the people 
of God in their retired devotions. 

It is now proposed to show, that from the performance of 
these duties pious persons derive an high degree of enjoyment. 

No person can receive an higher degree of enjoyment in the 
present life, than the psalmist represents himself as receiving 
in the duties of religious retirement. He says unto God, * My 
soul shall be satisfied as with marrow and fatness; and my 
mouth shall praise thee with joyful lips, when I remember 
thee upon my bed and meditate on thee in the night watches”? 
It cannot be supposed that the psalmist always enjoyed the 
same degree of satisfaction in his devotions. Nor can it be 
supposed that every real christian does, at any time, equal the 
purity and fervor of David's devotions and attain to so high 
degree of religious enjoyment. Yet if the psalmist derived 
such happiness from the duties of retired devotion, it is evi- 
dent that these duties are ‘suited to afford every pious person 
an high degree of delight. This sentiment may be evident 
from the following considerations. 


1. In these duties they retire from the objects which serve, 


to jnterrupt their communion with God. Every person, who 
has been attentive to his own views and feelings, must be 
sensible, that it is not easy to arise from earthly cares and 
created objects and to fix Lis attention and affections upon 
the divine perfections, designs and conduct. Serious persons 
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find, that their minds are easily diverted and turned after vain 
and trifling objects. And this is a cause of great grief and 
sorrow to their hearts. But when they retire from all their 
cummon concerns, and present themselves before God in devout 
retirement, they enjoy the most favourable opportunity to 
compose their minds and engage their hearts in the special 
duties of religion. When they draw near unto God in their 
retirement, they behold his glory and derive instruction and 
comfort from the fountain of light and joy. It is pleasant 
and joyful to pious persons to meditate upon God without 
distraction, and to offer their praises and prayers to him 
without interruption. These duties they can perform with 
the greatest composure and freedom in their seasons of 
retirement. And when they do truly remember God and med- 
itate upon him in their retired devotions, their souls are satis- 
fied; and they praise him with joyful lips. 

2. It is in the duties of religious retirement, that the people 
of God discover the clearest evidence of their friendship to 
him. Without such retirement they cannot attend to his 
character, nor examine their own affections in such a manner 
as (o determine whether they are his friends or his foes. But 
in the retired duties of devotion their hearts are most strongly 
and sensibly fixed uponGod. Inthese duties they increase 
and discover the evidence of their own piety. While they 
perceive, in the midst of their hateful and numerous imper- 
fections, the exercise of pure and holy affections within them. 
selves, their spirits are revived and comforted. ‘They re- 
joice to find, that, after all their doubts and fears respecting 
their own sincerity, the divine glory is their delight and the 
- object of their supreme love. This consoling evidence of 
their true love and friendship to God cannot be perceived 
without a faithful performance of the duties of retired devo- 
tion. But while christians, in the faithful performance ot 
these duties, feel, express and discover their holy affections 
towards God, they are pleased and delighted. 

3. Itis in their religious retirement that the people of God 
enjoy the most satisfying evidence of his special favor. God 
is able to cause his face to shine upon his people and to fill 
their hearts with love, faith, hope, peace and joy. But that they 
mayenjoy the special favor of God, it is necessary that rd 
should seek him with all their hearts. ‘That they may see 
God in this manner, they must retire from their common ¢on- 
cerns and enter into their closets. In their retirement they 
can most freely confess their sins, declare their sorrows and 
plead for needed mercies. They can come near to God, even 
to his seat, and order their cause before him and fill their 
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mouths with arguments. And God has never said to his peo- 
ple-—"* Seek ye me in vain.’? But he says, ** When the poor 
and needy seek water and there is none, and their tongue 
faileth for thirst, I, the Lord, will hear them; I, the God of 
Jacob, will not forsake them. 1 will open rivers in high 
places and fountains in the midst of the vallies ; I will make the 
wilderness a pool of water, and the dry land springs of wa- 
ter.” It is only by an humble and earnest pleading with God, 
that his children are prepared to receive and enjoy his special 
favor. When they do enjoy his gracious presence they forget 
their sorrows and leave all their concerns in his hands with 
confidence and delight. Hence they highly esteem and en- 
joy the duties of retired devotion, in which they most fully 
receive the evidence and tokens of divine favor. 

4. It is by the duties of religious retirement, that the peo- 
ple of God are prepared to enjoy his gracious presence in all 
their ways and concerns. While they are constant and faith- 
ful in waiting upon God in secret, he will not withdraw his 
gracious influence from their souls. He will direct all their 
steps and manage ail their concerns. While the people of 
God delight in his presence and seek his favor, they may re- 
joice in the shadow of his wings and be assured of his protec- 
tion and support amidst all the evils, dangers and temptations 
to which they are exposed. God delights to own and bless 
his people in public, so long as they delight to seek and obey 
him in secret. If their retired communion with God be not 
interrupted by their negligence and unfaithfulness, they may 
walk in the light of his countenance all the day. And it is 
with great comfort and confidence, that the people of God 
perform all their duties and meet all their trials, while they 
secure his guidance and friendship in their seasons of relig- 
ious retirement. Since such are the benefits which pious per- 
sons receive from the duties of retired devotion, they will en- 
joy an high degree of delight in the faithful performance of 
these important duties. 


REMARKS. 


1. Since pious persons, in their religious retirement, are to 
perform ok duties, as have been mentioned, oe ought to 
prepare for these duties by a thorough knowledge of the 
scriptures. Divine knowledge is necessary to the experience, 
practice and enjoyment of real religion. And it is especially 
necessary to the existence of a devout and joyful spirit in the 
duties of religious retirement. A person, who is ignorant or 
erroneous respecting the instructions of the Bible, cannot be 
rational and judicious in the duties of retired devotion. If 
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such a person be truly pious, yet his devotions, when not 
founded on knowledge, will be under the influence of mere 
assion. To be truly and constantly devout, a person must 
well furnished with the instructions which God gives in 
the scriptures. A thorough knowledge of the scriptures wil! 
give a person an intimate acquainiance with the supreme 
being, and will prepare a person to commune with Liai in the 
duties of religious retirement. Sucha knowledge of the scrip- 
tures will fillthe heart of a pious person with subjects for 
spiritual meditation. It will furnish abundant and constant 
reasons and motives to praise God for his truth and mercy. 
And it will fill a person’s mouth with arguments in pleading 
with God for needed favors. Besides, an intimate knowledge 
of the scriptures will bring a person to a happy acquaintance 
with the friends and servants of God, whose characters are 
laced before us by the light of divine treth. Leta person 
on from the scriptures to walk and converse with Enoch, 
with Noah, with Abraham, with Israel, with Moses, with 
Joshua, with Samuel, with David, with Job, with Daniel, with 
Paul, and with the Lord Jesus Christ; and phon it will be 
easy and pleasant to converse with God and to rejoice in 
him in the duties of retired devotion. A proper aud increasing 
knowledge of the scriptures will serve to excite and mainiain 
in pious persons a devout and happy spirit. But such an 
acquaintance with the scriptures cannot be obtained merely 
from hearing the preaching of the gospel; nor merely from 
reading the word of God in the family ; nor from an irregular 
attention to the Bible in retirement. A person must, with 
some system and order, study the scriptures and fill his mind 
and his heart with their precious instructions, if he would be 
correct and thorough in his knowledge of what Ged teaches 
in his holy word. Such a knowledge of divine truth will lay 
a broad, solid and permanent foundation for communion with 
God in the duties and enjoyments of religious retirement.— 
For the proper, constant and cheerful performance of these 
duties every pious person ought to prepare by gaining a 
thorough knowledge of the scriptures. 

2. In view of the duties, which christians are to perform in 
their religious retirement, it is evident that they should be 
careful to maintain an intimate acquaintance with themselves. 
Without such an acquaintance with themselves, they will uot 
see nor feel their need of the benefits that may be derived 
from the duties of retired devotion. If they attempt to per- 
form these duties, they will be perplexed and embarrassed 
and unsuccessful. Without knowing themselves, they cannot 
furnish their minds with proper subjects for serious, joyful and 
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deep meditation. Norcan they have a spirit of praise to God, 
unless they know themselves, so as to see his great, constant 
and sovereign mercy in all their privileges and enjoyments. 
And how slight and stupid must a person be in the duty of 
prayer, when he has not an intimate and abiding impression 
of his necessities. Without an acquaintance with himself no 
person is fitted to perform the duties and to enjoy the benefits 
of religious retirement. It is then highly important and ne- 
cessary, that every pious person should acquire and maintain 
an intimate acquaintance with himself. And for this purpose 
he ought often to review his life. He ought to inquire and 
consider what benefits he has received from God, and how he 
has used these benefits. He ought to inquire and consider 
what disappointments, afflictions and sorrows he has been 
called to experience, and how he has felt, spoken and acted 
under these (tFials. He ought to know with what talents he is 
entrusted, and how he may faithfutly improve these talents. — 
He ought to understand his constitutional infirmities and all 
his other weaknesses. He ought also to understand his pres- 
ent circumstances, his temptations, his duties and his dangers. 
And he ought always to keep his eyes on his own heart, and 
to know what manner of spirit he has. Such an intimate ac- 
quaintance with himself wil! prepare a or person to appear 
before God in secret, and to bring all his concerns before 
him, who seeth in secret. And it will prepare him for a con- 
stant, cheerful and usefu) performance of the various duties of 
religious retirement. {t is certainly of the greatest impor- 
tance, that a person should have and maintain such an intimate 
acquaintance with himself, that he may know how to come 
before God and perform the duties which he owes to him, who 
geeth in secret, with profit and delight, 

3. Ifchristians should constantly perform the duties of retir- 
ed devotion, then they, who are young in christian experience, 
need to lay a proper foundation for living a devout life. The 
future improvement, usefulness and happiness of christians 
greatly depend upon the manner in which they proceed when 
they first become religious. Ifthey do not at first lay a ite 
foundation for their future conduct and advancement in reli 
jon, they can never be steadfast and uniform in the christian 
life. ‘They, who are young in christian experience, are apt 
to be under the influence of their own feelings. But their 
feelings are very imperfect, unholy and deceitful. And they 
will find, that they are as changeable in their feelings as the 
wind. ert are also very apt to depend on other persons, 
and are easily moved and turned by the appearances, profes- 
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ciate. And they do greatly depend on means, and suppose, 
that because certain means have been blessed to their instruc- 
tion and comfort, they may rely on the same means for the 
same benefits. But in order to be wise, useful and happy a 
person must truly turn to God. And they, who have truly 
turned to God, must keep near to him, if they would serve 
and please him and enjoy his presence and favor. Now the 
only way to live near to God and to enjoy his favor is to be 
faithful in the duties of retired devotion. God is the only 
pure fountain of knowledge, holiness and 5 tamer To this 
fountain christians are to repair by a faithful performance of 
the duties of secret devotion. For the performance of these 
duties, then, they, who are young in the christian life, ought 
to lay a proper foundation. They will find constant changes 
in themselves and in other persons, in their situations and in 
their prospects. They will find, that God is the only being, 
who does not change. And if they would fix their hearts, 
their hopes and their joys upon an immoveable foundation, 
they must rest on God alone.. If they will so rest upon God 
and wait upon him inthe duties of religious retirement, their 
hearts will be fixed by trusting in him, and they will never be 
greatly moved. But without a life of devotion and of com- 
munion with God, no person can expect an high degree of 
religious improvement, usefulness or happiness. If, then, 
they, who are young in the christian life, would grow in what- 
ever is excellent and amiable, it is necessary that they should 
lay a proper foundation for the performance of the duties of 
retired Cevotion. 
(TO BE CONTINUED.) 


RELATIONS OF RELIGIOUS EXPERIENCE. 


First Relation. 


I passed the early part of my life in ignorance and stupidity 
respecting religious subjects. I was sirongly prejudiced 
against the doctrines of the gospel and experimental religion. 
But I was, in divine providence, removed from the preaching 
that I had been used to hear and placed under the pa of 
the late Mr. Niles of, Abington. His sentiments and preaching 
were so different from what I had commonly heard, that I 
was lead to examine the scriptures, to see if they had any 
support from the word of God. And I was soon convinced 
that his sentiments did agree with the scriptures. Hence t 
was led to believe, that it was necessary that | should exper! 
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ence a change in my character and condition in order to enjoy 
the favor of God and be saved. And I resolved to prepare 
myself for sucha change. I meant to do such things as | sup- 
posed would fit me for mercy and induce God to make me a 
subject of his saving influence. From what | should do | 
flattered myself 1 should be among the first to be converted 
and to obtain an hope, if there were an awakening and a revival 
of religion. After awhile there was an awakening and | 
thought and expected that no person was so fit and ¢o likely 
to be converted as myself. But I soon found, that many per- 
sons, who had done nothing to obtain mercy and who had 
lately been wholly vain and thoughtless, wére bopetuily 
brought to embrace the gospel and to rejoice in God, while 
i was left. I was sorely disappointed and did not know 
how to account for such things. But God was pleased 
to show me, that all I had done could give me no claim to his 
mercy; and that if | was not as wicked as the openly immoral 
and vicious, it was wholly owing to bis restraints. He showed 
me, most sensibly, that my heart was totally depraved and 
sinful, and that l was none the better or worthier for all I had 
done to procure his mercy. ‘Thus all hope from myself and 
my doings was cut off. And I found myself left to the mere 
mercy of God; and that he would and might justly save 
me or not, ashe pleased. In this state I felt very sinful and 
bitter workings of selfishness in respect to God’s bestowing 
mercy upon other persons. On a sabbath, when! did not 
attend public worship, it was distinctly and strongly impress- 
ed on my mind, that | must submit to the will of God ; and it 
seemed that the time allowed for my submission was short.— 
But I found I had no heart to be willing, that the will of God 
should be done. If I attempted to say, the will of God be 
done, I felt that I had not a heart to say it in truth. Yet it 
was more and more urged upon my mind, that I must submit to 
the will of Ged. At length I felt willing to say and did say 
in my heart, the will ot God be done for time and for eternity. 
But ‘nothing, that then passed in my mind, seemed greatly to 
affect me. I had no high joy nor any very lively feelings. 
But about this time my attention was turned to the way of 
salvation through Jesus Christ. ‘This way seemed perfectly 
beautiful and glorious ; so that | wondered any person should 
ever attempt or desire to obtain the favor of God any other 
way. When I was asked by a serions minisier, if there was 
nota change in my feelings, I intimated that though there 
might be some change, it was nothing saving, as I had not such 
discoveries and enjoyments as other persons professed and 
appeared to have. Altera few days I was caused to see and 
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feel the desperate wickedness of my heart, as 1 never had be- 
fore. And I seemed so hateful and guilty, that I thought! de- 
served to be sunk in torment below the fallen angels. ‘Though 
} seemed not to have much hope that 1 had experienced a 
saving change, yet my mind has been ever since, during 
seventeen years, habitually attentive to divine things, | 
seem pleased and satisfied with God, but | am troubled and 
ashamed and dissatisfied in respect to myself. I have thought 
much on making a public profession of religion ; and for some 
months have heen very desirous to be directed respecting this 
duty. 1 have been led to conclude, that I ought to offer my- 
self for admission into the Church. lam sensible that I can 
give buta very imperfect account of my various trials and feels 
ings respecting myself. But all is known to God; and this 
is my greatest comfort and joy. ‘T’o him I desire entirely and 
forever to devote myself, And 1 desire the prayers of the 
Church that | may spend the rest of my days in such a man- 
ner as shall be suited to promote the spiritual interests of my 
family, the comfort of christians and the conversion of sin- 
ners ; and above all that I may live to the glory of God and 
of the Lord Jesus Christ. 


Second Relation. 





During the uncommon attention to religion in ,1 was led, 
by the example of other persons, to attend the meetings; butt 
do not remember that my mind was particularly affected by 
religious subjects. After that time my mind was sometimesa 
little impressed about my unhappy and dangerous condition, 
as I had no reason to suppose | was ina state of friendship 
and favor with God. In the month of last January, by means 
of a sermon on these words, “ Repent, therefore, of this 
thy wickedness and pray God, if perl. ps the thought of thine 
heart may be jorgiven thee; for! perceive that thou art in 
the gall of bitterness and in the bond of iniquity,” my mind 
was really awakened about my conduct and state. | sawand 
felt that | was in the gall of bitterness and in the bond of 
iniquity. I felt that | was condemned by the law of God, and 
that he was greatly and justly angry with me for my sinfat 
conduct. I was led to atlend to my own heart and 1 foynd 
that my heart was nothing but sin and wholly opposed to God 
and his law. I began to read the Bible with concern, but it 
gave me no comfort nor relief, I attempted to pray, but l 
felt that God would not hear me, because | was praying with 
a sinful heart, and my attempts (o pray were wholly aelfish. 
Religious instruction gave me norelief, It was wholly against 
me and increased my distress. In reading Baxter’s call to 
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the unconverted, I found something to this purpose, Ministers 
are willing to have persons go to them about their religious 
concerns, but sinners are not willing to go for instruction.— 
On this | thought | would go to our minister. | found that he 
was willing and ready to converse with me. He appeared to 
understand the state of my mind and to be interested for my 
salvation. But his instructions and prayers gave me no reliet. 
They produced a greater conviction of my wickedness and 
inisery and increased my distress. When he prayed that God 
would have mercy on me for his own sake, my heart rose 
against the petition. Ilhad no desire that God would save 
ine for his sake. All my desire was that he would save me 
formy own sake. Hence | was led to see, that 1 was wholly 
selfish and sinful in all my distress about myself. ‘Though i 
kgew | was wholly sinful in my prayers, yet I was displeased 
with God because he would not hear me, while I regarded 
iniquity in my heart. The dealings of God with me seemed 
hard and ! wished that there was no God to deal with me. 
My whole heart rose againsthim. 1 wished | had never been 
born. would gladly have exchanged situations with the 
meanest brute. 1 felt condemned for my abuse of religious 
wivileges, and felt that it would have been better for me if! 
oe been a heathen. 1 was convinced that I ought to submit 
to God, but | supposed if | did, he would certainly condemn 
me and not save me. 1 thought that if | knew he would save 
me, I would submit to him at any time. But | could not bear 
to submit to him, while | was under the curse of his law and 
subject to his dreadtul wrath. Such were my views and feel- 
ings, until, as I believe, in the month of April, } saw and felt, 
that God wouid be holy, just, and good in my condemnation 
and destruction. In view of his character I felt willing to be 
in his hands without knowing what he would do withme. My 
mind was turned from myself. In view of God I was relieved, 
and was pleased and rejoiced, that he would be glorified what- 
ever might become of me. | saw and knew that he is good in 
the destruction as well as in the salvation of sinners. My 
prayer then was, that God would save me for his own sake. 
felt ashamed of my conduct in being so much concerned 
about myself while | had no regard to the glory of God. In 
view of God I saw my own vileness and abhorred myself. 1 
had yet no hope that I should be saved; vor any thought that 
I had experienced a saving change. | appeared more sinful 
and hateful to myself than ever } did before. My mind was 
turned about this time to Jesus Christ and to the way of sal- 
vation through him. He appeared altogether lovely and 
glorious in his person, in his couduct, and in his death for sin 
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ners. My heart seemed turned to him with supreme love, 
though he should never save me. My mind was so turned from 
myself, that | had little concern or thought whether | had be- 
come a christian and should be saved. By religious conver- 
sation I was led to think more about the change in my views 
and feelings ; and for a number of months | have had a little 
hope, that | may have passed from death unto life. Religious 
instruction has been comforting and pleasing tome. 1 was 
particularly pleased with a sermon on these words, ‘ My 
counsel shall stand and I will do all my pleasure.” The 
sovereign purpose and pleasure of God seem to be the support 
and joy of my heart, 1am sensible, that | ought to live whol- 
ly to God and not to myself. For some time | have thought 
on making a public profession of religion. And it now ap- 
pears to be my duty to offer myself before God and this as- 
sembly to his service and to the fellowship of his church and 
people. | cannot make this public and solemn offer of iny- 
self to God without fear and trembling for my future conduc! 
in this sinful, changing and trying world, and with an heart that 
is deceitful above all things and desperately wicked. [ do 
therefore request the prayers of real christians to God for me. 
My life, at longest, must be short. In view of life and death 
and all things, it is, if Ido notdeceive myself, my comfort 
and joy that God in all things will be glorified. 


ANECDOTES. 


The late Rev. Mr. Pearce, of Birmingham, was a man of an 
excellent spirit. It was arule with him to discourage all evil 
speaking ; nor would he approve of just censure, se some 
good and necessary end were to be answered by it. Two 
of his distant friends being at his house together, one of them, 
during the absence of the other, suggested something to his 
disadvantage. He put a stop to the conversation by answer- 
ing, “ He is here: take him aside, and tell him of it by him- 
self: you may do him good.” 


Humble Hearer. 


“ A torch may be lighted by a candle, anda knife be sharp- 
ened by an unpolished stone: so Mr. Hildersham used to 
say, “that he never heard any faithful minister in his life that 
was so mean, but he could discover some gift in him that was 
wanting in himself, and could receive some profit by him.” 

Buck's Anecdotes. 








Erratum.—Page 24, line Zth from the bottom, for attentions 
read affections, 
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